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Antisemitism is a form of racism – or is it? 
Introduction: 
Nira Yuval-Davis was supposed to be one of our interlocutors this evening but had an operation a few days ago and has had to send her apologies. I’m sure we all wish her a speedy recovery.

For those who don’t know her, Nira has spent an academic lifetime studying racisms. She describes herself as a diasporic Israeli socialist feminist, Professor Emeritus and Honorary Director of the Research Centre on Migration, Refugees and Belonging at the University of East London, ex-President of the Research Committee on Racism, Nationalism and Ethnic Relations at the International Sociological Association and founder member of Social Scientists Against the Hostile Environment.

She is also an activist and a member of JVL’s Education Group.
She has recently written an academic paper for the Van Leer Institute in Jerusalem which looks at the question of antisemitism as a form of racism in the widest possible perspective.  It provides an overview of how debates about racism and antisemitism have developed since the Second World War. It comes to conclusions which align with those that Tony has presented this evening viz that antisemitism should be approached as a form of racism; and that the attempts to construct it as something different from racism suffer from both conceptual and moral inconsistencies.
I see it as entirely complementary to Tony’s work helping us situate antisemitism as a form of racism in a much broader theorisation of racism in general.
In her absence I just want to present very briefly the major themes she covers in her paper. Let me start with a health warning: this is my understanding of what is a complex argument- and Nira may not agree with some of the things I say!
Nira looks three major debates or contestations which have taken place in this period.  
A) How traditional academic disciplinary approaches to studying racism and antisemitism have approached the subject. 
B) How studies within the framework of “modernity” have seen the relationship between antisemitism, racism – and how the notion of ‘new antisemitism’ which has become entangled in this contestation. 
C) More recent understandings racism and antisemitism the theory, methodology and politics of what is called intersectionality and its encounter, too, with the ‘new antisemitism’. 
What is interesting in them all for out purposes this evening is the position that antisemitism plays -– or doesn’t play – at different times in their formulations; and the way in which the question of Palestine, absent before 1967, slowly forces its way into the different narratives.

Let me just highlight the latest area of contention viz intersectionality. For those like Nira, it is an approach that can preserve the truth of the lived experience of various radicalised groups by putting them into relation with the experience of others in a way that avoids pitting them against each other but rather allowing us to focus on the social positionings, social structures and power relations which underpin all racisms.
It has brought forth a bitter reaction, expressed most strongly perhaps by Allen Dershowitz (2017): ‘All decent people must join in calling out intersectionality for what it is: a euphemism for anti-American, anti-Semitic and anti-Israel bigotry.’ 
So  too, fighting against antisemitism and fighting against racism against Southerners has become more and more of a zero-sum game – if you support the Palestinians you are “against” Israel and therefore are likely to be seen as antisemitic.
This is what is playing itself out currently in the antiracist movement, particularly in the States, but also elsewhere.
This is where Tony’s work comes in, analysing the development of the new antisemitism narrative and its growing hegemony, explaining how we have reached this point.
I want to end with the broad Definition of racism used by Nira and Social Scientists Against the Hostile Environment in a 2019:
According to this approach, racism, or, rather, the process of racialisation, is a mode of thinking (cultural, ideological, historical) and practice (intersubjective, institutional, systemic) which constructs immutable boundaries between collectivities which are used to naturalize fixed hierarchical power relations between them. 
It has two central logics: that of exclusion, the ultimate form of which is genocide; and that of exploitation, the ultimate logic of which is slavery. In most concrete historical situations these two logics are practiced in a complementary way and involve various ways of hierarchisation, subjugation and the use of what is considered to be legitimate and illegitimate modes of violence.
Any signifier of boundaries can be used to construct these racialisations, from the colour of the skin to the shape of the elbow to accent or mode of dress. The meanings of these signifiers shift historically and are contested.
A lot of the work in the UK and elsewhere have tended to focus either on issues of racism or issues of migration. This report argues that you cannot understand one without the other, that they construct each other via different political projects of belonging. This is similar to the way work on antisemitism has also been carried out separately, and sometimes in a mutually exclusionary way from discussions of other forms of racism and racialisation. In both cases such a separation has been problematic to the understanding of, as well as the fight against, different kinds of racism and racialisations. 
The way forward is clearly not to allow antisemitism to be hived off as distinct form of oppression, opposed to racism in general, but to be firmly embedded in an overarching analysis of racism and to be contested in alliance with, in theory and practice, those fighting other forms of racism.


